Introduction
The geography of Punjab, a land-locked region divided between India and Pakistan, cultural and labour histories, these movements have remained largely undocumented. In the absence of written documentation, the buried narrative of Sikh journeys, therefore, must be reconstructed through statistical data in colonial records, anecdotal references in imperial texts, memoirs of colonial administrators, oral histories, photographs, interviews and Punjabi folk genres. Drawing on a wide range of official and unofficial 1 Thomas Metcalf (2007) points out that the term Sikh was used in South East Asia as a floating signifier to refer to anyone who was seen as possessing certain attributes and that anyone with a certain physique and wearing a turban could pass as Sikh. 
Drivers of Punjabi migration
Notwithstanding the Bhangra boli's confirmation of its economic imperative, Punjabi migration does not strictly fall into the narrative of indenturement. 4 Distinguishing
Punjabi migration from those from other parts of India, Shinder Thandi opines that 'Punjabi migration really commenced during the final quarter of the 19th century' and 1940s, a young soldier returning home after a long sojourn continues to tease a village belle until she realizes that he is none other than her absent husband:
Soldier: Sadke sadke jandiye mutiare ni kanda chuba tere pair bankiye naare ni Oh young lass trundling down the road! A thorn has pricked your foot Young Woman: sadke sadke jandiye siphaiya we kanda chuba mere pair bankiye rahiya we Oh young soldier marching down the road! A thorn has indeed pricked my foot, oh young wayfarer
The motif of young Sikhs leaving their newly married wives in the care of parents and returning home, sometimes after a gap of a decade or more, runs through the life stories of most pioneer Sikhs in Africa, Australia, North America, Canada and Malaya uploaded on Sikh websites, as well as in the memoirs and ethnographic studies published by their descendants. Most pioneers were married either in childhood or before their sojourns abroad and could afford to return home only after a gap of several years to visit wives and children left in the care of the family. The tradition of sons returning to the places of migration with their fathers was followed for at least a generation, if not more. (2004 ), David Gilmartin (2004 , Darshan Singh Tatla (1995) , Thomas Metcalf (2003) and Tan Tai Yong (2005) , are divided between situating Sikh movements either in labour histories, by privileging the construction of Punjab as the granary of the Empire, or in military histories by highlighting the colonial production of Punjabis as 'a martial race' (Metcalf 2007) . If the reconstruction of Punjab's agrarian history by
Talbot, Gilmartin and Tatla has thrown new light on socioeconomic transformations triggering labour migrations, the tracing of its military history by Metcalf and Yong has illuminated the relationship between the construction of Sikhs as a martial race during the British empire and Sikh mobility. Tatla concludes that the socioeconomic transformations in Punjab produced a 'culture of mobility' that 'predisposed the inhabitants to the unsettling process of overseas migration ' (2004: 46-47) .
Punjab historians have also exposed the Janus face of British policies in Punjab and highlighted the imperialist self-interest couched in a language of paternalist concern.
They have demonstrated that a number of factors, such as the construction of the Sikhs as 'a martial race' after 1857 and their preferential recruitment in the British army; the establishment of canal colonies in the 1870s and the resettlement of peasants and retired army men from densely populated regions in Punjab in the new colonies; the subsequent integration of Punjab in the colonial capitalist economy through an elaborate system of telegraphs and railways; and the paradoxical increase of rural indebtedness and prosperity in Punjabi villages completely transformed Punjab's geography and economy.
The production of Sikhs as 'a martial race' after the Anglo-Sikh wars was followed by their resignification as peasants or skilled artisans in the decades that followed. In both cases this was impelled by a complex colonial logic designed to serve larger imperial interests. Wallerstein's (1994) world system theory about the emergence of global capitalism in the 14th century in which the labour of the periphery was put in the service of the creation of core capital with semi-peripheries serving as conduits. Metcalf contends that the imperial connections between the dispersed sites of Sikh migration were forged by colonial officials' Indian connections and interactions with 6 The stipulation of a height of 5.10 and 34¾ chest measurement as the eligibility condition for military recruitment displayed a distinct bias for Punjabis, who are taller and better built than other Indian ethnic groups. 7 Tatla's thesis about the integration of rural Punjabis in a global economy is corroborated by an aborted plan for the construction of a transnational trade network through the resignification of Aroras and Khatris as petty shopkeepers (2004) . 8 He quotes Imran Ali to contend that the state's real motivation for canal construction was to entrench itself in rural society by buying the loyalty of those given grants (Mazumder 2003: 66-67) .
Sikh soldiers producing a 'distinctive policing strategy connecting India with the colonies from the 1870s to the First World War' (Metcalf 2007: 103 War (2012: 8) . 13 The Chinese referred to Sikhs as Hong Tou A-San-a reference to their red turbans (Hong means red in Mandarin while Tou refers to the head). According to Jackson, 'asan is thought to derive from the Sikhs' third class social position in Shanghai, or from a transliteration of either the British exclamation "I say" or "ah, sir," as Shanghai's Chinese addressed the Sikhs' (Jackson 2012: 4 
Orang Bengali as Soldiers and Policemen

Kala Singha in Africa
In contrast to that to Southeast Asia, the Sikh movement to East Africa, straddles both the military migration of Southeast Asia and labour migration elsewhere. In contrast to the Jat Sikhs recruited into the army and resettled in the canal colonies or who migrated to Vancouver or California, a different Sikh subject, belonging to the lower castes of ramgariha (carpenter), lohana (blacksmith) and mistry (mason) and also chamar 23 McLeod's idea of the Sikh's evolution into a martial consciousness by the sixth Guru to accommodate the Jats, who were of a militant tradition, has a bearing here (2003) .
(leatherworkers), came to be integrated into the imperial world system through these castes' production as skilled artisans largely due to the arbitrary strategies deployed by colonial officers such as Maquire and Lugard. Mazbi, 'or lower-class Sikhs, true Mazhabis, not Lohanas or Ramdasis,' from two premier battalions on being informed that they 'were less particular as to the food given them than Jat Sikhs' (Metcalf 2007: 116) accounts for the practical considerations that altered the caste composition of the army as well as the preponderance of lower class Sikhs in Africa. C. A. Edwards got twenty Sikhs from five regiments to sign for service in 1894 by making sure that they were 'good' Sikhs with no criminal records, even though they might have belonged to lower ranks in the army. Similarly, it was on Lugard's strategic request in 1900 for 'the so-called skilled labour viz., clerks, artisans, engineers, and pilots, etc.' on grounds of British Indians 'being of a more efficient type than those available in Africa' that ten clerks and twenty eight transport attendants were transported under Carrigan in 1905 (Metcalf 2007: 23) . 25 Blacksmiths were also included as they 'had already proved invaluable in teaching the natives how to use and repair carts, break in oxen to draught work, and tend animals' (Metcalf 2007: 124) .
Sikh policemen and artisans transported to Africa frequently emerge in the memoirs of colonial officers as footnotes to the heroic saga of imperial adventures, either as helpers in the accomplishment of the colonial mission or as splendid or amusing stereotypes.
These memoirs are invariably cast in the Kiplingesque mould of good and bad natives produced by the colonial gaze. Adela Quested's gaze on the punkahwallah's hourglass Her description of Pooran Singh, who 'behaved altogether like a man who is himself being burnt at the stake, or like some chafed over-devil at work,' belongs to the best tradition of imperialist prose. Later, she admits that Pooran Singh 'was no devil but a person of the meekest disposition' and that it 'was a very fine, proud sight, to watch him tiring a wheel ' (1993: 333-35 Indian migrants working on the railways were offered land grants after the completion of the railways. Among these was the pioneer Jagat 'Macho Dogo,' hailing from a farming family. Impressed by his farm, measuring about 105 acres by the Kibo River, the British encouraged him to bring more farmers like himself to set off a chain 27 It is interesting that the colonial ascriptions of Sikhs such as those surrounding Satbachan Singh, killer of lions, lover of nature, model farmer, cattle breeder and spiritual healer, should have been internalized and absorbed in family lore. Mohinder Singh Chadha highlights the role of Sikhs in maintaining law and order by recalling his uncle Labha Singh Chadha's reputation as a lion killer when he arrived from Jhelum, after serving in the police force, at the turn of the century. Labha's other brothers, Lakha Singh and Bishen Singh, who followed him, also appear in the records of colonial officers. migration with brothers, cousins and entire villages joining Sikh migrants to Africa.
These communities mirrored the kin-based village communities that the colonial government had consciously reproduced in Sikh settlements in the canal colonies.
Except for those of the young and poor Jagat 'Macho Dogo' and his friend Lal Singh, from Jullunder district, who worked their way to Africa by firing the boiler on a steamer in 1892/93, the experiences of the Sikh pioneers are underwritten by both 'the culture of mobility,' which Tatla sees as characterizing the Sikhs following their resettlement in the canal colonies, and the colonial policies that forced movement.
28 Gurdit Singh Nayer, a grown man of 32, set off from Lahore to East Africa in 1889 to improve his economic prospects by working as a cashier in the newly opened Bank of India and traveling to remote regions in dangerous conditions. Soon enough, he was to discover better opportunities in serving as a commission agent for artisans from his home town.
Nayer diversified into the furniture business, constructed many landmark buildings in Nairobi and became a prominent figure before being forced to return to Lahore in 1932 after a huge business loss. It was his wife Damayanti who brought the children back to settle in Nairobi after spending five years in Lahore during which Nayer died 28 Neither the Sikh pioneers who travelled to East Africa, nor all those who set sail on the Komagata Maru to Vancouver, were impelled by poverty to seek a fortune overseas because, as some historians have pointed out, few landless families could have afforded to raise the passage.
Neither the imperial motif of poverty nor caste enmity but a narrative of adventure emerges as the key motivator for the journeys of these two Punjabi pioneers to Africa.
Despite Hindu Munshi Ram's greater business acumen, the sixteen year old Sikh, Kala 
